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ciated occasionally with Death Valley and the Belted Range residents
with Kawich Mountain people. Indeed, TSt said the language dif-
fered slightly in the two districts, and JK linked the Belted Range
linguistically with Desert Valley to the east.

Camps—TSt’s census for about 1875 or 1880 gave some six camps
in the vicinity of Beatty. There were 29 persons in 4 of these. The
others were alternate camp sites. As the camps were scattered be-
cause of limited water and scarcity of foods, it is hardly proper to
call them villages. These were at springs and along the Amagrosa
River which flows for a few miles in Oasis Valley but fails to reach
the Amagrosa Desert. Other springs in the general region, for ex-
ample, those in the Bullfrog Hills to the west, were merely tem-
porary seed-gathering camps. People of the Beatty region were
called Ogwe’pi (creek), GH, BD, TSt. The winter camp sites are
numbered to correspond to figure 7. They were:

49. Indian Camp, at the head of Oasis Valley, about 4,000 feet. Permanent
inhabitants, if any, unknown.

50. Howell Ranch, near Springdale. This was sometimes occupied by the
family of Takaniiasugu from 54, below.

51. Hu:nusil (hu:nupi, canyon-+sullvi, willow), at Burns Ranch (probably
S Oamlnme an tha TT Q@ N Q mﬂn\ Mna fom am h}g ]fg ‘ oo )
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wintered in a rock shelter called Tavondo’whyo (standing rock). The history
of this family illustrates the lack of permanent connection with a locality and
the possible far-flung marital connections, It had formerly consisted of TSt's
maternal grandparents and thelr three sons and three daughters; total, eight.
After the parents died, there remained at Wu lakuda only one daughter, her
husband from some other region and her three daughters and a son; total, six,
Of TSt's other maternal aunts and uncles, one aunt went somewhere to Southern
Patute territory to the east to live with her husband. The oldest uncle married
a Southern Palute woman at Pahrump, where he lived, because hunting was
better. The second married a Palute woman at Indian Spring, where he
moved. The third, Panamint Joe, married a Paiute woman in the Charleston
Mountains and lived with her but seems later to have returned to Beatty where
he was “chief” of the Shoshoni at the time of the Rhyolite mining boom,
about 1908, TSt's mother moved to the vicinity of Beatty to her husband’s
home,

During the summer Wuniakuda was visited for seeds by Tu:nanpki and
his family from Ta: kanawa, near Beatty.

656. Miitsi (thistle ?7), in the vicinity of the water holes marked merely
“Tanks” on-the U. 8. G. S. map; elevation, probably more than 7,500 feet.
One family: Miitsitsugutsi or Miitsitsuguputsi, his wife, from Sivahwa (below),
one son; total, three.

57. Sivahwa, at “Small Tank,” a few miles north of the last; about 7, 000
feet. One.family: Miitsitsugutsi’s son, his wife, two daughters; total, four.

§8. Tini’va, at Whiterock Sprin% to the east of the lasti 5400 feet. One
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could be had in the vicinity of Sakaindga, so that it was not necessary
to move camp. The greens were boiled, squeezed, then eaten.

In May and June, women, perhaps accompanied by a few men,
went to gather sand bunch grass (Oryzopsis) seeds. If they were for-

" tunate, thess could be had about 10 miles to the north, near Indian

camp, where another, unidentified species of seed, yubihuva, also
grew. Otherwise, they went either 25 miles north to the southern
gide of Black Mountain or an equal distance south or east to the
vicinity of Big Dune, Iron Tank, or the southern side of the Calico
Hills in the Amagrosa Desert. They remained a week or two, then
transported their seeds back to Sakainiga. _ v
Meanwhile, a group of men spent perhaps a month mountain-sheep
hunting in the Grapevine Mountains. As these mountains are about
25 miles away the hunters dried the meat to facilitate transporting it

home.
After the women returned to Sakainiga they gathered Mentzelia

" in Beatty Wash, within a few miles of the village, Salvie on Bare and .

Yucca Mountains 5 to 10 miles to the east, and Lycium berries in the
Bullfrog Hills & few miles to the west. During this time men usually

. hunted rabbits. - »

In July it was necessary to move camp from the southern portion of

the Belted Range to the vicinity of the villages near Ammonia Tank .

and Miitsi, where they spent several weeks. First, they gather
hu:gwi, a large grass seed resembling wheat, and later rye grass
(Elymus) seeds. : _

On rare occasions, instead of going to the Belted Range they went
to Surveyor’s Well in Death Valley for mesquite. .

By August the seeds of the most important food plants had ripened
and fallen to the ground, so that people had to subsist until pine-nut
time on stored seeds and such miscéllaneous items as rabbits, chuck-
wallas, rats and other rodents, and insects. '

In late September or early October pine nuts ripened. Beatty
people gathered these in the Belted Range, some 40 miles distant.
Though each family customarily picked from the same place, it did
not own it; trespass was not resented and permission was not asked
if someone else desired to pick there. Where pinyon trees grow, they
generally cover thousands of acres and if the crop is abundant in
the region there are many good picking places. The only practical
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Range.a. A pos.sible explanation is a sociological one. They were
more lnbe?marnet.i with the Belted Range people and may have taken
this occasion to visit relatives, with whom they would remain for the
fall rabbit hunt‘il and perhaps festival. On the other hand, this inter-
marriage may have resulted from association at pine- i
maxriage pine-nut time and

If neither the Belted Range nor Grapevine Mountains had a pine-
nut crop, they went to the Kawich Mountains, 50 miles to the
north, or to thg vicinity of Lida, equally far to the northwest, TSt
remer-nbers a trip made on foot to the latter during his youth. Such
long journeys, however, were made only when there was acute danger
of food sho.rts-tge.. Ordinarily, the distance was excessive and illus-
S‘.mtes the hmlta.tlons which facilities for travel and transportation
1mDposed on the size of the Shoshoni food areas,

omesticated corn, melons, pumpkins, sunfl ‘ ‘

, owers, beans, and per-
ha};ls other 1}l)lantls were procured about 1860 but W(,ere culi,:ivabedpol;l
such a small scale that they seem to have contri i
momic soomity | to h contributed little to eco-
. 'Subfgzstence activities: hunting.—~Animal foods were of secondary
Importance. Deer were virtually unknown within the distance that

~ hunters could conveniently travel. ‘Mountain sheep could be had in

the Grapevine Mountains, where individual hunters or small groups
of men often went while women were gathering seeds elsewheri
Antelope ‘were either lacking or unimportant in this area Some.
tl‘mes_, however, Belted Range people went into the Kawich Mounta' .
district, to the north, to participate in large communal drives direct«:(II1

by an antelope shaman. Thus the Belted Range residents, though

ll::ﬁ;(ir :;fggfbe::;y In many ways, were also linked with their
. The fall rabbit drive was the only truly communal economic activ
ity. These were usually held in the flats south of Whiterock Sprin y
under the direction of Wangaswana, the local chief. Locari regi,
dents and Beatty people who had come for pine nuts drove together
There were z.zlso sometimes visitors from the Kawich Mountain% Ash.
Meadows, Lida, and even Death Valley. Visitors were most l,ikel
to be present when their own pine-nut crop had been poor and thai
in the Belted Range abnormally good. Sometimes however, whe
the Beatty people had not come to the Belted Ra,ng,e for pin; nut;1
A - 2

onsideration was that different families should agree not to 0 ES i ey drove rehh N1 Y7 1 Crm
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IONE VALLEY, REESE RIVER, AND SMITH CREEK VALLEY

Tone and Reese River Valleys were more densely populated than
the region of Tonopah, but the study of this and of practically all
of the remainder of northern Nevada was greatly handicapped by
the total lack of suitable maps for location of sites, sources of water,
and food resources. Only the extreme southern parts of Ione and
Reese River Valleys are covered by the U. S. G. S. “Tonopah”
quadrangle.

The Paradise Range which bounds Ione Valley and the Desatoya
Mountains which bound Smith Creek Valley on the west are roughly
the boundary between Shoshoni and Northern Paiute. (See Wasson,
1862, p. 218.) But a good many Paiute lived in Ione Valley where
they had intermarried and some Shoshoni had settled with Edwards
Creek Valley Paiute. In 1860, Burton (1862, p. 487) observed that
Smith Creek was in Paiute territory.

The culture of these Shoshoni is fundamentally the same as that
of neighboring Shoshoni, though slight influences from the Paiute
are evident. Borrowed, either from the Paiute or from Shoshoni to
the north was the custom of naming people of a general though not
definitely bounded region after some prominent food. Thus:

Kuivadiika (Kuiya, the root of Valeriana edulis{-diika, eat), people of Smith
Creek Valley. :
Waijdika (wal, Oryzopsis hymenoides), people in the vicinity of Cloverdale,

to the south. ) ‘

Wiyumbitiikanii (wiyumbi, buffalo berry, Lepargyrca+diika, eat-}nil, people),
people in Great Smoky Valley, which' was called Wiyumbahunovi (buffalo
berry+pa, water-+hunovi, valley).

Shoshoni of Reese River called themselves Nii (people) or Mahagiuadiika
(mahagtia, Mentzelia seeds--dilka) and their valley, Mahakfia bahunovi.

Paiute were called Paviotso (TH), Paviyodzo (JK). Neither could be
translated.

It is probable that in native times Ione, Reese River, and Smith. .
Creek Valleys were separate though not completely independent dis-
tricts. As the information given by informants comes largely from
late post-Caucasian days, it shows a single, persuasive chief, Tu: tuwa
(called Totoi by the white man), extending his influence over these
and neighboring valleys, as far north as the Humboldt River. This
almost certainly does not represent the scope of political unity in
native times.

JF thought the dialect was a little different north of Eureka, east
in Great Smoky Valley, south near Cloverdale and Tonopah, and
west in Jone Valley. 'WJ denied the last.

Reese River Valley, lying between two high ranges; is unusually
fertile and is one of the few valleys favored with sufficient water
to maintain a perennial stream. The Toyabe Range on the east
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extends upward beyond the pinyon zone, having several peaks which
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11. TUdipihunup! (tudupi, turquoise) ; 114 miles from last; turquoise mined
here aboriginally for beads.

12. Yudigivo'ihunupl (yudigip:, thin slabs of rock4voi, on top; so-called
because the trail to Eureka crossed over these rocks) ; 2 miles from last.

13. Ajhyu'hunupi (aibyu’, the pole used to pull down pine nuts), about 2
miles from last.

14. Navahodava (navahoda, dug out+pa, water; named from the fact that
wells were dug here to procure water) ; 3 miles from last.

15. Gu:vadakilahunupi (gu:vada, long-tkila, peak), 2 miles from last or
about halfway between Austin and Bell’s ranch.

16. Baiimbasa’hunupl (baiya™, yellow jacket--basa’, dried up), about 1 mile
from last. ’

17. Kwinahunup! (kwina, gwina, hawk or eagle), 2 miles from last.

18. Tosakiiahunupi (tosa, white-4+-kila, peak), 8 miles from last. -This is prob-
ably near Clear Creek, at about 7,000 feet. -

19. A:suggushunupl (&:sup, yellowish--kila, peak), 1 mile from last.

20. Wakaihunupi (wakal, pinyon tree), 1 mile from last.

21. Bsyli'wihunupi (boyl’, trail4wia, pass), 8 miles from last. A trail t
Great Smoky Valley passed over here.

22. YUmbahunupi (ylimba, yomba, root of Carum gairdneri), 3 miles from -

last.
23. O:nihunupi (o:ni, winding or crooked ?), about 214 miles from last.

24, A :dumbihunupi (a:, white+dumbi, rock), about 2% miles from last.
25. Bukwiyo’°hunupi (warm water in a pool or small spring), about 4 miles
from last and a little south of Bell’s ranch. :

Winter sites similarly were located at sources of water along the
eastern slope of the Shoshoni Mountains, near pine nuts, which were
gathered in this range. These were:

28. Slinungot (siinu’®, seeds of Lappula-}kol, peak), about 10 miles north-
west of Austin and slightly north of Mount Airy. It is possible that this fell
into the territory of the district to the north.

27. Sova, sofa (so, much-pa water), a spring near the summit of Mount
Airy; Tu’tuwae, the chief, lived here.

28. Tilosava (tilosa, boulder+pa, water), 2 or 3 miles south of last.

29. Yii'tomba (yii'tom, badger hole+pa, water, i, e.,, water in badger holes),
1 mile from last.

30. Evimba (evi, white chalk<4pa, water), 3 or 4 miles from last.

81. Dumboi (dumbi, rock-+boi, cave), at foot of hill near river, with some
camps nearby. No one occupied the cave. Two or three miles from last.

32, Hukumba (hukumbi, “pine needles” or seeds ?, which cover up the
spring--pa), about 2 miles from last.

83. Kosiva (kosi, dust-}-pa, water, i. e,, muddy water), 3 miles from last.

34. Wil:payagabunupi (wil:payaga, spreading or expanding, 1. e, at the
canyon mouth), 3 miles from last.

85. Dawiciwiihunupi (dawiciwap, rabbit brush), 2 miles from last.

36.. Kil : nuvidumbihunupi (kunuvi, elderberry-}-dumbi,-rock), about 114 miles
from last. A source of elderberries. _

37. Pazuyuho!’ (pa, water-zuyuhoi’, dripping, i. e, down the rocks), 4 miles
from last. .

38. Wangodiisikihunupi (wangovi, “white pine”4-dusiki, a peak which riges
gradually on one side and precipitously on the other), 2 miles from last.
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89. Ava (a, white+4-pa, water; named from the white ground in the vicinity),
214 miles from last.

40. Bohoba (bohovl, Artemisia tridentata--pa, water), a spring, 3 miles
from last. .

41 Dopgwicava (dongwicep, wild cherry+pa, water), slightly south of Ione,
west of the Bell ranch,

Another camp, which properly fell into the Ione Valley district, was south-
west of Berlin Peak at a spring called Wénzi awa™ (wanzi, antelope-}-awa'™,
chest ; significance unknown).

No villagfa sites were obtained for Yone Valley. The population
was predominantly Shoshoni with some Northern Paiute intermixed.
Two Paiute villages in Edwards Creek Valley given by TH were:

Wanahunupi (wana, net or string), on a creek on the eastern side of the
valley.

Acamiidzi’', near a little mountain southeast of Alpine.

Place names. Shoshoni Mountain, Hotoya' (ho, wood+toyavi, mountain).
The following places are in this range.

Berlin Peak, Duvanoha’ (duva, pine nut-4noha’, ?)

Ongua (oy, rocky-kau, peak), a low, rocky peak on the pass between Peter-
son’s and Welch's ranches.

tNagaho :Dgua (naga, smallest-+ho:n, rocky--kiia, peak), about 2 miles south
of last. '

Wedodo® (?), a small peak standing out in the flat of the valley near the
hills about 3 miles south of the last. Used as a point of reference in giving
direction.

Diigungiia (diigu, “wild potatoes”+kiia, peak), about 1 mile from the camp
at Evimba. A place for gathering “wild potatoes.”

Boinawiya (boina, Sophia seeds--wiya, pass), about 1_mile south of last,
where a trail crosses the mountains and where bolna was abundant.

A:gda (4:, white{-klla, peak), a peak about 1 mile west of the camp at
Dumboi. . .

Tungwigafiﬁ (tumbi, rock--gwip:, smoke-gadii, sitting, 1. e., the. bluish,
smoky.lookmg ‘rock ledges on the hill somewhat below the summit on ‘the -
eastern side of the range). About 4 miles south of the camp at Wii:payaga
hunupi. .

Toyabe Mountalns, Bistoyavi (bia, big4-toyavi, mountain). The following
are in this range: ’

Tumiiza :pl (tumbl, rockza :pi, point), a peak about 2 miles south of the
camp at yudigivo'i.

We%ch’s ranch in Reese River, Wandonawlinun: (wando, pole-+tnawiinun:,
standing up). This name seems to have been taken from the fact that the
white soldiers erected some kind of signal poles. A

Near Edwards Creek Valley: )

Yundumba (yun, ?4tumbi, rock+pa, water), springs in the Clan Alpine

- Mountains southwest of Alpine, which served as a pine-nut camp.

Sonaduhaga (?, a Paiute word), springs south of the last, also a.pine-nut

“eamp.

Na.dapika" (nadapi, their rock-4ka’®, peak), a peak in the Mount Airy Range.
Diit :sofe’ (Paiute word), Eastgate.

- Subsistence activities.—Economy differed here in minor ways from
that farther south. First, there are more roots and berries in propor-
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tion to seeds, though the pine nut continues to be of outstanding
importance, Second, certain characteristic southern plants disappear,
among them Salvia, tonopuda (unidentified), Joshua tree, and mes-
quite. Third, the practice of sowing wild seeds was first encountered
here. The brush in “basins” in the hills near the winter villages was
burned and Mentzelia and Chenopodium seeds were broadcast. There
is no question that this practice was native, for it was described in
all parts of north central Nevada. Planting was done by all village
members and the plot protected against trespass. Reese River, Ione,
and Smith Creek Valleys all planted in the same way. It was, how-
ever, probably a minor factor in subsistence.

Plant foods were nearly all gathered within convenient distance
of the encampments, thus permitting the population to be somewhat
more stable and sedentary than most Nevada Shoshoni.

Seeds procured in the valleys were: Sand bunch grass (Oryzopsis),
second in importance only to pine nuts and sometimes gathered in
sufficient quantity to. last all winter; June, July. Sophia; June,

July. Mentzelia; June, July. Dui, unidentified; July, August.

Hukiimbi (unidentified), especially in Great Smoky Valley; Sep-
tember. Tule, in marshy. places; August, September. Lappula.
Artemisia tridentata, some eaten. Most of these required trips of
only three or four days, people carrying water into the arid desert in
‘basketry ollas. . :

Seeds from the canyons and mountains were: Pine nuts, the most

- important. Chenopodium; August. Sihi, red top grass; August.
Elymus, wild rye; August, occurs also in valleys. Sunflower; August.
Practically all seeds were stored in some quantity for winter use.
Roots, mostly from the mountain, were: hii’® (unidentified), yomba
. (Carum, ~ gairdneri), onions, and hunib: (unidentified) in June,
July. Tépoi (unidentified), July; Reese River Valley, where Ione
Valley people secured permission to gather; also Big Smoky Valley.
Du’u, “wild potato,” valleys, canyons; July. Goiyu'u (Valeriana
edulis %), valley near Ione; July. Mahavit (Eleocharis or Bro-
diaea 1), wet parts of valleys; June, July; people from all parts of
the valley usually dug it between Welch Ranch and Ledlie, near
Austin, Nop: (unidentified), swamps in valley; ripe in July but
could be dug throughout winter. All but hi’ii and du’u were dried
and stored.

Berries, practically all growing in canyons and mountain sides,
were: Buffalo berries (Sheperdia); crop only in certain years;
August. Service berry (Amelanchier); July. Wild cherry (Pru-
nus); August. Elder (Sambucus); September. Gooseberries
(Grossularia) ; July, August. Wild currant (Ribes); July. The
first four were dried and stored. Lycium, none in Ione and Reese

STEWARD] BASIN-PLATEAU ABORIGINAL GROUPS 105

Valleys, but procured with permission or by invitation of local
residents around Peavine and Cloverdale Creeks, to the south; dried,
stored.

Communal antelope and rabbit hunts were the main collective
economic activities.

Antelope hunts depended upon the whereabouts of antelope and
of an antelope shaman. There seems to have been only one shaman,
Wanzigwep tsugu’ (wanzi, antelope-+gwop, fence, i. e., antelope
corral+tsugu’, old man), for Reese River, Ione, Smith Creek, and
Edwards Creek. (There was another shaman in Great Smoky Val-
ley.) Drives were held in. March (gwamua; gwep, corral4-mua,
month) in Reese River Valley, usually just below Austin, or in
neighboring valleys to the west.!2 -

Rabbit drives were held after pine-nut trips, in connection with
the fall festival, which lasted 5 days. The location seems to have
varied from year to year, but it is uncertain whether each valley per-
formed independently. In Reese River, Wagpgodo™ was director.
Ione Valley people usually went to Reese River, but may have had
their own hunts, under a local director. Sometimes they went to
Smith Valley, where Wagon Jack was probably director. Hunts
involved several nets and large crowds of drivers.

Deer were unimportant in this region. They were hunted either
by individuals or small groups, probably involving little more than
village members. ' -

Ownership of seed areas—In both Ione and Reese River Valleys,
choice pine-nut tracts were owned and protected against trespass by
villages, whether or not village members were related. Villages, how-
ever, probably were often but single families or related families. Each
tract embraced some 100 to 200 acres and was bounded by natural
Jandmarks known to everyone. Tracts were in the mountains behind
the villages. Thus, camps on the eastern side of Reese River Valley
owned tracts in the Toyabe Mountains, those on the western side in
the Shoshone Mountains.” The same was true of Ione Valley. MJ’s
people in Tone Valley owned a tract on the western slope of the Sho-
shone Mountains a few miles southeast of Mount Berlin, near their
winter village, and another in the Paradise Mountains, on the western

. side of the valley, perhaps 12 miles away. If the crop failed at these,

ker family was usually invited by her mother’s step-father to pick
on his tract in the “Alpine” (Desatoya or Clan Alpine ) Mountains.
Plots which were burned and sowed with wild seeds were. also vil-

' lage-owned. There is some doubt whether plots of other wild seeds

were similarly owned. GJ and JF held that all seed areas were di-

1 A detalled aécount of the procedure of the antelope shaman during a hunt has been
given elsewhere, .
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vided into village-owned tracts, the owners inviting others to gather
if the crop were abundant. That trips to near Cloverdale to gather
Lycium berries and to Great Smoky Valley to gather topoi roots and
hukumbi were made only with permission of the local residents sub-
stantiates this. Gus Thomas, however, thought people were at liberty
to gather where they pleased, except on pine-nut and sowed-seed land.

Trespassers were driven off with words, if possible, but there was
no fighting or killing. Tutuwa’s brother, a weather shaman, once
produced a heavy downpour of rain and hail to drive trespassers from
his seed lands.

Inheritance is confused by the claim of village ownership. It seems
to have been patrilineal, however, when a single family was involved,
women gathering on their husband’s tracts.

Ownership of seed territory is contrary to Shoshoni custom. Two
explanations are possible for its occurrence here. First, the idea may
have been borrowed from neighboring Paiute, who, according to all
Shoshoni, had property rights in seed areas. (This, however, was de~
nied for Paiute in the vicinity of Winnemucca, to the north.) In this
case the situation would perhaps resemble that of the Saline Valley
Shoshoni, who also adjoined Paiute with such concepts and were also
exceptional in claiming property rights in pine-nut tracts. Second,
it may have developed from the fact that the population here was
denser, more stable, and able to get all essential foods within a small
radius of the village, so that habitual use led to ownership. In this
case the cwnership would presumably have developed somewhat like
the Owens Valley Paiute ownership of seed lands.

Smith Valley people, immediately north of Ione Valley, did not,

however, have ownership of any tracts except those of sowed seeds.

Trespassers on these were shot. (TH.)
Ownership of sowed plots accords with the Shoshoni principle that
there are property rights only in things on which work has been done.

Festivals—The fall festival was held in conjunction with the rab- -

bit drive. This was usually at Wandonawunum: and sometimes at
Wiyunutuahunupi in Reese River Valley, but might be in other
valleys if, for any reason, rabbits were hunted in them. JF said
that they followed, I'S that they preceded, pine-nut trips.

The aboriginal area participating in festivals is open to question.
In post-Caucasian times Austin became the site of large festivals
which drew people from not only throughout Reese River Valley
north to Battle Mountain, and from Ione, Smith Creek, and Edwards
Creek valleys, but even Paiute from Walker River and Walker Lake,
100 miles away. Tutuwa was director.

For 5 davq the men drove r"lhhlfﬁ r]aﬂv and everyone danceA al
night. Dances were the round dance, the horn dance, which is a

BTEWARD] BASIN-PLATEAU ABORIGINAL GROUPS 107

variation of the round dance, and the recently borrowed back-and-
forth dance. Though danced primarily for pleasure, there was and
still is some belief that the round dance brings rain.

FS’s account of the Austin festivals introduces a few elements
which may have been native but are suspiciously like practices of
Northern Shoshoni whom he observed at Owyhee. When visitors
arrived, FS said, Tutuwa assigned each family a place in the camp
circle which surrounded the dance ground in place of a dance corral.
It had an opening on the eastern side, directly opposite which Tutuwa
camped, and a pine-nut tree or post in the center. People merely
erected temporary windbreaks for shelter. During the dance Tutuwa
tallced from time to time, telling the boys not to steal or make trouble
and urging people to bring out food for feasts. Captain Charlie also
talked. . :

In addition to the main fall festlvals, lesser gatherings were held
in spring and summer for the round dance. These were generally
also directed by Tutuwa.

Warfare——Several casual fights with Paiute from the west were
recorded, but these contributed little to social solidarity, and were
conducted with a lack of specific war procedure. Two or three times,
before the arrival of the white man, marauding bands of Paiute men
bent on sheer mischief, according to Shoshoni accounts, killed women
and children in the festival camp in Ione Valley, while men were
away hunting rabbits. The Shoshoni men, without a special leader,
followed the Paiute and killed them. In one instance the Shoshoni
killed all the Paiute except one man. They cut off his ears and sent
him home as a challenge. Eventually an old Paiute man came over

- to give shell money (GJ and JF thought shell money had not been

used) to the Shoshoni, asking that they be friends and trade rabbit-
skin blankets and other goods with the Paiute (PH)

Political organization.—Natively, the land-owning village seems
to have been a fairly stable political unit, though I have no informa-
tion on village chiefs. Cooperation between villages, as elsewhere in
Nevada, seems to have been variable. Probably the people of Reese
River Valley south of Austin habitually assembled for the combined
festival and rabbit drive. Ione Valley and sometimes Smith Valley
people joined them, though it is not clear whether they came merely
as guests. The whereabouts of an antelope shaman determined which
people cooperated in antelope hunts. There were no other native
activities to weld the inhabitants of the different areas into true bands:

In recent times, however, people of Reese River Valley and. Ione
Valley seem to have held a common festival and looked to the same
chief to represent them, so that they were thought of by informants
as being something of a band. Austin, settled in 1860, has long been
a center of Shoshoni population from a large area.
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The main task of the chief, dagwani, in native times was to direct

the festival. The earliest known Reese River Valley chief was
Tutuwa (Totoi). In 1862, Wasson (p. 219) estimated his followers
to number 300 to 400. He was succeeded by his brother, Tom Totoi.
Tom was succeeded by his sister’s son, Captain Joe Gilbert. Joe was
succeeded temporarily by his brother-in-law, Jim Butcherman, who
was too old but became temporary chief at the request of the white
people until someone else could be found. Eventually, Joe Gilbert’s
son, Aleck Gilbert, took the position, but today it means little and
Aleck has moved to Duckwater. Succession thus seems not to have
been primarily governed either by inheritance or public choice, but
by appointment by one’s predecessor.

Powell and Ingalls (1874, p. 12) list four chiefs for the Reese
River Valley in 1872: To-to’-a, Ko0o-soo-be-ta-gwi, Behr-ha-naugh,
and Uhr-wa-pits; and three for the vicinity of Austin: Weg-a’-whan,
‘Wedg-a’-gan, and Kush-sho-way; To-to’-a was the chief of the “a]-
liance” or entire group, called Na-hae-go.

Antelope shamans received their powers in dreams.

Though Tutuwa was said to have been festival chief for all valleys,
Reese River, Ione, and Alpine Valleys probably had their own rabbit-
drive directors. TH, Smith Valley, thought that Tutuwa appointed
the rabbit-drive director.

Marriage—The relationship of marriage to communities was not
distinctive. Districts and probably many of the larger villages were
made up of unrelated families which could intermarry, so that there
was no rule of local exogamy. Blood relationship was the only bar
to marriage and recent cases of second-cousin marriage are strongly
disapproved.

In this region, however, we ﬁrst encounter certain new types of
marriage which are practiced by most Shoshoni to the north. The
most interesting of these is a kind of cross-cousin marriage. A num-
ber of localities to the northeast and east, described below, had true
cross-cousin marriage. Others, like Reese River and Ione Valley,
prohibited marriage of true cross-cousins but preferred marriage of
what may be called pseudo cross-cousins. That is, marriage was pref-
erably with the mother’s brother’s or father’s sister’s stepchild, but
was prohibited with the pseudo parallel-cousin, the mother’s sister’s
or father’s brother’s stepchild. The relationship of these forms of

L | e - e e
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have constituted a semibride purchase. There are no census data,
but informants declared that there was temporary matrilocal resi-
dence, during which the boy hunted for his parents-in-law in a kind
of bride service. Permanent residence was usually patrilocal, but
was determined by individual circumstances rather than by any rule.

The levirate and sororate were both extremely strong, informants
believing that a person had no choice but to follow them. Lack of
children made no difference. The reason for these customs was said
to be the strong affection which existed between brothers-in-law and
sisters-in-law. No additional payment was required when the levirate
and sororate were followed. Disregard of them led to the assassina-
tion of the offender. (The last seems improbable.)

Two other methods of obtaining a wife, which were common to the
north and east, were abduction and personal combat. In the first,
a man, aided by several friends, went to a girl’s house and, beating
down opposition should it be offered, carried her off without regard

~ to her or her family’s desires. In the second, a man, coveting the wife
. y ) ) g

of another man, went with his friends to her home. He and the hus-

~ band fought with their fists and the winner took the woman: Neither

involved use of the bow and arrow or intentional bloodshed. Both
practices have more point where the population was sparser and
potential spouses scarcer.

It is not known whether fraternal polyandry was practlced It has
been reported among Paiute to the west and northwest and occurred
among Shoshoni to the north and east (Stewart, O. C., 1937; Park,

© 1937), but not to the south. Throughout the area including Shoshoni

to the south, however, the levirate and sororate were very strong
and polygyny was preferably sororal

GREAT (BIG) SMOKY VALLEY AND MONITOR VALLEY

Geographically, these valleys resemble Reese River Valley, though
they are somewhat less fertile. Virtually no information is available,
however, for the region of Ralston Valley and the extreme southern

portion of Great Smoky Valley, north of Tonopah. The area is:

comparatively arid and probably had a sparse, scattered population.
Great Smoky Valley is enclosed by the Toyabe Range on the west
and the Toquima Range on the east. The former is comparatively arid

_on the Great Smoky Vallei side in the north but the southern portion, |

!
l
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may also have been other villages but it was not possible to procure

a list of them.

Even less information is available about Monitor Valley. It, too,
was between high ranges, both the Toquima Range on the west and
the Monitor Range on the east having a number of summits above
10,000 feet and a general elevation which produced considerable
. moisture but no important rivers in the valley.
 Fragments of information suggest that Great Smoky Valley
Shoshoni were like other Nevada Shoshoni in all important features.

Subsistence activities resembled those of Reese -River, except that
there was no ownershrp of seed areas. Thus, Hot Springs people
gathered seeds in their own valley and in the Toquima and Toyabe
Ranges where they pleased. There was probably no danger of their
trespassing on Reese River pine-nut groves in the Toyabe Range, for
they ordinarily gathered on their own side of the summit.

The Great Smoky Valley 5-day fall festival was held, after pine

nuts were harvested, at Hot Creek, Millett’s Ranch, Manhattan, or

elsewhere. They were directed by Captain John. After the dance,
Captam John would announce the 10-day rabbit hunt, held at various
places in the valley. Visitors from Reese Rlver, Austin, and else-
‘where attended these and it is possible that, in post- Caucasmn times,
at least, Monitor and Ralston Valley people had customarily joined

Qrees w vith the Great Smoky Valley people under Captain John. (JK.)
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‘These, together with the camps at Tybo Creek and Hot Creek, to the
north, are shown on the map, figure 8. There is no information
about camps in the Reveille Mountains or extreme southern Rail-

. 'read Valley. The northern part of Railroad Valley is described
with Little Smoky Valley, below.

Some idea of the aridity which restricted population in this area
may be had from the fact that all the sources of water in the Kawich
Range and the territory to the south and west are entered on the
map, figure 8, from the very detailed U. S. G. S. “Kawich” quad-'
rangle. The valleys are all in excess of 5,000 feet, however, and the
mountains, though not high, extended into the pinyon zone in several

- localities, so that foods, while not abundant, sufficed for this sparse

populatlon

Encampments.—In the area for which encampments are given, JS -
thought there had been a total of 20 families, LJB estimated 15. This
would be about 90 to 120 persons. As these families ordinarily ranged
over some 2,025 square miles, the population would be 1 person to
17 or 22.5 square miles.

Wintér encampments frequently shifted, especwlly with respect to
good pine-nut crops They were usually at springs at 6,500 to 7,000
feet but might, if pine nuts were plentiful, be higher in the mountams
where snow was used for water. -

A9 T+ Crool ‘_qu A0 milpg northen? Tohn hdd fon familiqp npe b )
g} deap ol f i bl " —




:112 BUREAU OF AMERICAN ETHNOLOGY [BULL. 12¢

48. Longstreet Canyon or Horse Canyon, 7,000 feet, Hugwapagwa (hugwa,
cane+tpagwa, mouth of canyon). Three familles; total 28 persvons. Family
heads were three brothers. One, the oldest and so-called chief, his wife from
a local camp, four sons, one daughter. The next brother, wife from Hugwapagwa,
geven sons. one daughter. The third brother, LYB's father, his wife from the
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Political organization—For the greater part of the year, the nine
or more individual families of the Kawich Mountains were independ-
ent. Had they cooperated exclusively with one another in communal
hunts and festivals they would have formed something of a band.







